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Abstract

There is no doubt that upholding radical or extreme ideologies among the youths is the
major factor responsible for the out-break of conflicts that retard economic growth and
development, scientific and technological advancement, democratic consolidation as
well as political stability in African Continent. For instance, in South Africa,
Xenophobia radicalized many youth groups leading to obnoxious killings and hatred
against fellow humans. In Kenya, Somalia and other East African countries, the
activities of Al-shabab militants threaten economic progress and political stability. In
Cameroon and Chad, there are quite a number of radicalized ethnic militias that are
very hostile to other ethnic groups and their home governments camouflaging under
domination by larger ethnic groups. Similarly, in Liberia and Sierra Leone rebel
leaders radicalized thousands of youths in the struggle for control of the nations’
wealth. Nigeria, (the giant of Africa) is not free from these kinds of security challenges
in form of youth radicalization. This is because of the presence of different youth
groups agitating for resource control, religious extremism and ethnic bigotry. This
paper explores the place of Tijjaniyya Brotherhood (a branch of Sufi Sunni Islam) in
Nigeria in the de-radicalization activities of their youth members. Thus, it is divided
into sub-sections; Introduction, an Overview of the Youth Radicalism and Insecurity
in Nigeria, Shi’ah Radicalism, Maitatsine Youth Violence, 1980-1990, Wahhabism,
Salafism or Boko Haram Insurgency, Sufism, Tijjaniyya brotherhood and De-
radicalization of Youth in Nigeria and Conclusion. The paper adopts both primary and
secondary sources of reconstruction of history as published and unpublished works as
well as oral interviews were conducted.

Introduction

Since the independence of the Nigerian federation on 1% October 1960, the country
witnessed various forms of youth violent conflicts as a result of differences in some
radical ideologies. The ideologies are of different types ranging from political, ethnic,
and sectional to religious. The latter (predominantly in Northern Nigeria) has been the
most devastating and has no doubt created a lot of setbacks in all ramifications of the
country’s progress.
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An Overview of the Youth Radicalism and Insecurity in Nigeria

The word radicalism originated from a Latin word radicalis which means political
change from the root. But the term, ‘Radicalism’ in political studies means a belief
that society needs to be changed, and that the changes are only through revolutionary
means. In an attempt to make a historical survey of youth radicalism and insecurity in
Nigeria, we can realize that the nature of the uprisings varies from northern and
southern parts of the country. Whereas the youth restiveness in the former region is to
a large extent religious, on the other hand, in the latter region, violence is dictated by
ethno-economic realities among the divergent groups. However, both of the conflicts
manifest under a particular movement protecting the interest of the leaders of the
movement in disguise at the expense of the members. Example of the groups are:
Movement for Actualization of Sovereign State of Biafra (MASSOB), Movement for
Emancipation of Niger Delta (MEND), Odudua People’s Congress (OPC), Jama atu
Ahlussunnah li da’awati wal Jihad, popularly known as Boko Haram to mention but a
few. With regards to the youth conflicts under religious sentiments, it is pervasive in
northern Nigeria and it takes the form of inter and intra-religious upheavals. It is no
doubt that these are achieved by the religious leaders as a result of inculcating radical
ideologies in the youths instead of the simple and basic tenets of Islam. In Islam, like
in other revealed religions in the world, there are divisions or denominations among
the followers as a result of differences in human reasoning, textual comprehension and
understandings. This can be seen clearly among the sects in Judaism. For instance, the
Zealot sect organized their radical youth soldiers under General Pompey and attacked
the Roman city of Judea in 63 BC which formerly belonged to the Jews but conquered
by the Roman Empire and made it their authority and also compelled the Jews to pay
extortionist tax. In their radical belief, the Zealots strongly believed that whoever did
not believe in their ideology was a hypocrite and could be executed. It was on this
basis that, they attacked other Jewish sects® challenging them of conniving with
Roman leadership in exploitation of their brethren. (Wikipedia Encyclopedia)

Similarly, the period between 1618 and 1648 is a landmark in the history of the radical
youth violence in Christianity. Around this period, the institution of Catholicism was
challenged by new order of scriptural interpretations with the emergence of some
radical priests in the Church. This brought about the rise of two major divisions:
Catholicism and Protestantism. The division further created sub-divisions of other
radical sub-groups such as Lutherism, Calvinism among several others. For about
thirty years, the western and central Christendom fought wars for supremacy of the
religious ideologies (Palmer, 2017). In the same vein, in Islam, there was the
emergence of sects during the times of four rightly guided caliphs. These sects
included the Shites, the Kharijites, the Qadarites, the Jabarites, the Mutazilites and the
Murji’ites. As a result of developments in time and proper guidance (da’awah)

1The Zealots are the last among the four prominent Jewish sects of the Pharisees, the Sadducees and the
Essenes.
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committed by the subsequent Muslims regimes, the sects became completely banished
so much so that, today there are only two Muslim sects: Shi’ah and Sunnah, with sub-
divisions under each. For us to really understand the menace of youth radical
ideologies that culminated to occurrences of security challenges in Nigeria today, we
can look at it under three Islamic religious groups, namely: Shi’ites, Yantatsine and
Salafis or Boko Haram.

These would be examined briefly and then make a comparison on how the Tijjaniyya
ideology de-radicalizes its youth in accordance to the adherence of simple Islamic
principles of peace which is geared towards sustainable development of every society.

Shi’ah Radicalism

Shi’ah is one of the oldest Islamic sects in the history of Islam as noted above. It is a
political and religious movement which originated in the second century after the
revelation of the religion of Islam. It emerged as a result of misunderstandings that
took place between the fourth caliph, Aliyu ibn Abi Talib and Mu’awiyya ibn Abu
Sufyan, the governor of Syria on leadership of the Muslim Ummah. In more recent
history, the development and spread of Shi’ism in recent times is no doubt related to
the success of Iranian Revolution which led to the overthrow of Shah’s oppressed
government and the establishment of Islamic Republic of Iran in 1979.

Shi’ah as an Islamic sect started to infiltrate into Nigeria in the second decade of the
20" century as a result of the coming of Lebanese traders who served as Licensed
Buying Agents (LBA) in various agricultural producing areas of the country. But the
sect became more popular and embraced by Nigerians? after the Iranian Revolution of
1979, (Isa, 2017). The major vehicle through which the ideology of Shi’ah was spread
to Nigeria is Muslim Students’ Society of Nigeria (MSSN), the branch of Ahmadu
Bello University Zaria. Around that period, there was the development of socialists’
ideology among both students and lecturers of the University. As a result of this, the
MSSN strongly opposed the spread of rationalists’ ideology of non-existence of God
on the campus. The development further created a movement of ‘Islam Only’ among
some Muslim students. It was under this movement that, the ABU’s MSSN got contact
with the Iranian government who offered them visa for visitation to Iran. Ibrahim
Yakubu El-zakzaky, the Secretary of the MSSN from the Department of Economics
represented the officials. He was an outspoken and a fearless young man. On his return
from Iran, and with the support of some radically minded students, they challenged
openly both the University authority and other Students’ Unions on so many anti-
Islamic practices such as organizing parties, drinking beer on campus and so on in
many occasions.

2K. H.Isa & S. Y. Isa “A History of Shia and its Development in Nigeria: The Case Study of Kano” in
Journal For Islamic Studies: Special Issue: Islam and the Politics of Religious Dissent in the History of
Northern Nigeria, Vol 36, 2017, PP226-256
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This was the reason of the expulsion of El-zakzaky from the University in December,
1979. It was at this time that he dedicated himself fully to promoting the cause of the
Islamic revolution. And just like his hero, Ayatullah Khomeini, he recorded sermons
on cassette tapes that were widely distributed throughout major Northern Nigerian
towns and cities. The sermons attacked those in position of political and religious
authorities — the federal and state governments, the Sultan, the emirs and the
brotherhoods. His main argument was and still is that the secular authorities were not
fit to hold power, and that the traditional religious rulers are either cowards or self-
serving interests, facilitated their abuses by refusing to stand up to them. Throughout
the 1980s and 1990s, therefore, he and his followers petitioned for implementation of
Shari’ah law and sought to bring about an Islamic revolution similar to that of Iran.
(Hill, 2010) Surrounding El-zakzaky were western educated elites many of whom
were ABU and other Northern Universities’ students who printed newsletters and
staged demonstrations. Around 1991, shortly after Kano and Katsina riots, they
created guards known as Hurras, plural of Haris, modeled in the revolutionary guards
of Iran. These militants were and still tasked to providing security at group meetings
and other events. As a result of this, they clashed with security agents in many
occasions. On the other hand, the Tehran provided his group with financial supports on
their activities such as Ta’alim (study sessions that take place three times in a week),
Ijtima (more intensive study session), Daura (seminars and workshops), Khutba
(sermons) and Muzahara (mass demonstration), (Umar, 2011).

With these commitments, lbrahim El-zakzaky maintained his relationship with the
Iranian government, hence he was appointed as a figure to spread Shi’ah doctrines in
Nigeria. The nomenclature of the movement from the beginning was ‘Muslim
Brothers’ but later metamorphosed to adopt its real identity, Ski’ah. When it was fully
exposed to many followers of El-zakzaky that the movement was geared towards
establishment of a Shi’ah community in Nigeria, it resulted to break away of
substantial number of the members who opposed the plan and formed another
organization known as Jama 'tul Tajdidil Islamy (JTI) under the leadership of Shaykh
Abubakar Mujahid to counter the activities of the Shi’ak group or Islamic Movement
of Nigeria (IMN), the name they preferred to be addressed with. Apart from IMN,
there are other groups that promote Shi’ism in Nigeria and these are Rasulul A’azam
Foundation (RAAF) and Darul Thagalyn under Abukar Mujahid and Sheikh Hamza
Lawal (Hujjatul Islam who believed in educating people first before exposing them to
become radical), (Isa, 2016). Among these divisions of Ski’ah groups in Nigeria, the
IMN under El-zakzaky constitutes the majority and has the most radical followers.
They are condemned by other groups for being confrontational in its approach and
dealings with Nigerian authorities, which always resulted to loss of lives of innocent
people and destruction of properties worth billions of Naira. This can be testified in the
recent clash between the Nigerian Army and members of the group after mounting a
road block to prevent the Chief of Army Staff; Lieutenant General Yusuf Tukur
Buratai and his convoy from using the road, which resulted in the killings of innocent
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citizens numbering over one hundred. This incident had resulted in the extra-judicial
killings of the MNI members and the arrest of their leader and his wife. Although, the
court’s verdict on the case was to release the Sheikh and re-build his demolished house
but the Nigerian government repudiated, despite calls from within and outside the
country that the government should respect the judgment of the court. Sequel to this,
some radicalized youths of the group from different parts of Nigeria camped at the
Federal Capital, Abuja, staging an untiring processions against the stand of the
government, in which they often times clash with the Nigeria Police Force.?

Maitatsine Youth Violence, 1980-1990

This is one of the radical youth groups that created chaos in some cities of northern
Nigeria which led wanton loss of lives and properties of innocent citizens. Members of
this group were and are still known as Yantatsine. The origin of the group is traced to
one Mallam Muhammad llyas Marwa popularly known as Maitatsine who came to
Kano from Marwa in the present day Republic of Cameroon, (Elaigwu, 2003). In
addition to the students he came along with, he was able to gather a large following
from local students of different parts of Hausaland as well as Chad and Niger
Republics. Maitatsine brought an entirely different interpretation of some versus in the
Holy Quran to suit his personal understanding of rejecting prophetic traditions and
Islamic history. Within a short period of time, he radicalized large number of young
people in line with his tenets and started confrontations against both the public and
government. In the end, the radicalization which proved uncontrollable resulted to
armed conflicts that culminated to war. For instance, in the battle of Shahuci, between
members of the group at one side and Police as well as people of the town on the other
hand, on 18" December 1980, the Police deployed barely one hundred and fifty (150)
men against over three thousand (3000) fanatics. The former were routed and their
impoverished logistics and transport were gravely depleted. The next day, the fanatics
inflicted further havoc on the Police. After this defeat, reinforcements were brought
into Kano from other commands across the country but unfortunately, the men arrived
without arms, they rather deployed the use of tear smoke grenades, scorpion pistols
and revolvers which were not suitable in that kind of operations. It was under this
condition, that the Police went to the Army barracks to borrow arms and ammunition.
Unfortunately, the Police were not proficient in handling the arms as they abandoned
those in their possession during their encounter with the insurgents. The difficulties in
which the Police operated in this crisis revealed that some officers compromised
loyalty and professional integrity as they passed sensitive intelligence information to
Maitatsine and some were believed to be members of the sect, (Elaigwu, 2003).

3 This has been my assessment of the situation as a result of discussions with members of the group,
security agents and general public. Whereas MNI group pressurized government to release their leader,
on the other hand, the government is skeptical on the security outcome of his release.
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It was at this point that the federal government decided to send a delegation of some
Army officers from the office of the Quartermaster-General of the Nigerian Army,
who was the acting Chief of Army Staff, Major-General Dumuije to travel to Kano and
assess the situation and to ascertain whether the military should be involved or not.
On the arrival of the delegation to the scene, they were welcomed by gun fire by the
fanatics, (Zaharaddeen, 1988). It was not until 27" December when the delegation
returned that President Shagari formally mandated the Army to take over from Police
and quell the riots, (Elaigwu, 2013). The mandate was given on Friday evening, at that
time nobody knew what mode of operation would be taken. Many people were
speculating that the frequency with which the Air force aircrafts were flying the area
gave strong indications that nothing short of bombing would be undertaken,
(Zaharaddeen, 1988).

Earlier than this period, by 24" December 1980, about one thousand (1000) people
including police men, soldiers and members of the public were killed in Kano during
an encounter with Maitatsine people. Therefore, with this grief and the mandate, on
Sunday 28" December, at about 5.30AM soldiers from 146 Infantry Battalion, of
Three Infantry Brigade aided by armoured vehicles from 202 Battalion Kaduna moved
in to put down the revolt as the police operation led by Assistant Commissioner of
Police Ibrahim Babankowa failed to arrest the situation, (Dule, 1994). The Army
operation that finally quelled the uprising was commanded by then Major Halilu
Akilu, the Commanding Officer of 146 Infantry Battalion with about a battalion
troops. When the Army moved to the insurgents’ territories, the sight of their tanks did
not frighten the Maitatsine and his men. He reminded them that whoever died in the
fighting would go straight to paradise and so nobody was afraid. As the Army tanks
were gradually rolling nearer to the centre of the enclave, in his usual mystic manner,
Maitatsine directed his men to go and bring the tanks to him. A number of them on
this mission were swept away with the fire power of the Nigerian Army like other
groups that followed subsequently. In fact, the superiority displayed by the Nigerian
Army in the fighting of this insurgency could not be overemphasized. The operation
which took the Police almost ten days without any meaningful progress took the
soldiers only few hours. By the afternoon of the same day, the enclave was
demolished, all the buildings around were reduced to rubbles and most of the
inhabitants of the area were killed while the rest took to their heels (Zaharaddeen,
1988). Maitatsine was able to escape from his Yan Awaki quarters with serious injuries
to Rijiyar Zaki where he later died. On 29" December, the operation against the
fanatics was announced ended (Dule, 1994). However, members of the group re-
grouped themselves in 1990s in some towns of northern Nigeria such as Yola, Gombe
and Funtua where they became threats to the security of the public. At present, a
greater number of them have adjusted in some of their extreme creeds of not accepting
their children in western schools, not listening to radio and so on. However, there are
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still few conservatives among them who do not compromise with the use of any
modern facility and other fundamentals of their leader.

Salafism, Wahabism or Boko Haram Radicalism

One of the major security challenges affecting the Nigerian state today has been the
activities of an insurgent group under the platform of a Salafi oriented religious
movement known as Boko Haram. The terms Salafism and Wahhabism are
interchangeably used to refer to a group of Sunni Muslims who largely opted for
radical approach to finding solution to a particular problem in Islam. The origin of
Wahhabism is traced to one Muhammad ibn Abdulwahab who began preaching his
revivalist brand of Islam among the Bediouns in Najd during the 18" century. His
ideas were dismissed in the famous centers of Islamic learning such as al-Azhar.
Salafism originated in the mid to late 19" century as an intellectual movement at al-
Azhar University led by Muhammad Abduh, 1845-1905, Jamal al-Deen al-Afghani,
1839-1897, and Rashid Rida, 1865-1935. A distinction is often drawn between
Wahhabism and Salafism, whereas Wahhabism is a pared-down ideology that rejected
modern influences, Salafism sought to reconcile Islam with modernism. What they
have in common is that both of them abandoned the traditional teachings on Islam in
favour of direct ‘fundamentalist’ interpretations, (Stanley, 2012). Currently, there is
division of opinions among people on what it meant as the ‘true’ Salafism, with
scholars who support the Saudi regime attacking major Salafi terrorists groups such as
Al-Qaeda as Qutbist (followers of sayyid Qutb) who believed in propagation of Islam
through violence and those who believed in the spread of the religion through
da’awah, preaching/evangelism, (Stanley, 2012).

Many scholars believed that Salafism was introduced and popularized in the 20"
century in Nigeria generally because of the intellectual and religious activities of late
Shaykh Abubakar Mahmoud Gumi. The major Salafi organization in Nigeria is
Jama’atul Izalatul Bid’a wa Igamatus Sunna popularly known as lzala. This
organization was formed by a disciple of Gumi, Shaykh Ismaila Idris, in 1978, (Ben,
2011).

One important aspect that popularized the expansion of Salafiyya or Wahabiyya in
Nigeria and other parts of the world has been the petro-dollars offered by the Saudi
Arabian Government. There are many reasons for that, for instance, after the Iranian
revolution, the Islamic regime of Iran engaged in an active pan-Islamist policy and in
denouncing the regime of Gulf countries, which they accused of being corrupt and
which had been allied with Iraq during the Iran-lraq war, 1980-1988. After that period,
the Saudi Government became richer in oil wealth and became extremely generous in
aid to Third World countries which amounted to 6 percent of its Gross National
Product (GNP). In Africa, 96 percent of Saudi aids had been awarded to Muslim
countries and it is difficult to quantify the aid which was provided by many official
institutions and non-governmental organizations who sponsored Arabic and Islamic
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education in Africa (Ousmane, 2003). Notable among them are the World Assembly
for Muslim Youth and the International Federation of Arab and Islamic Schools.
Through the intervention of these different organizations, subsidies were accorded not
only to associations, schools, but also to Muslim religious leaders all over West
Africa, as well as in Europe, Asia and United States. Scholarships were awarded to
Africans to study in Saudi Arabia. At the beginning of the 1980s, two thousand
Africans pursued their studies in Saudi Arabia. It was through this that thousands
copies of Koran, lectures on cassettes and abundant of Wahhabi literature were
distributed in Northern and Western Nigeria, (Ousmane, 2003). It was through this
kind of efforts that, the above explained radical ideologies were introduced to Nigerian
youth which later culminated to the emergence of radical and confrontational youth
groups like the current Jama at Ahli Sunnah li daa 'wati wal Jihad popularly known as
Boko Haram that has been unleashing spectacular violence in the North East and
North West regions which engendered loss of lives of tens of thousands of innocent
Nigerians and properties worth billions of Naira.

The Boko Haram insurgency is the Nigeria’s most violent and lethal violence since the
end of the civil war, 1967-1970. This is not to say that insurgency is the only source
of instability within the polity. There are many as mentioned at the beginning of this
article. They include resurgent violence in the Niger Delta, perennial ethno-religious
conflicts on the Southern Kaduna, Plateau and across central Nigeria, as well as the
escalating cases of armed banditry and cattle rustling in the Zamfara, Kebbi and
Katsina axis. The Boko Haram insurgency, however, remains the most lethal due to
the high level of violence meted upon the civilian populace, which is touted as one of
the highest by any armed group. The reaction of the Nigerian security agencies has
been equally repressive, (Kyari, 2016).

Sufism, Tijjaniyya Brotherhood and De-radicalization of Youth in Nigeria

Many scholars* provided different meanings of the term Sufism, so much so that, it
became a subject of controversy among intellectuals. The word has no standard
meaning literally and technically (Luggahtan wa Istilahan), a situation that made the
renowned Sufis to submit that ‘the true essence of the term Sufism could only be
experienced by those who practice it, (Sulaiman, 2016). It is described by some
scholars as ‘Islamic Mysticism’ or ‘Islamic Spirituality’ encompassing a body of
teachings and methods having to do with spiritual realization leading to union with
God at one degree or another. In doing so, Sufism cannot be confused with the aberrant
forms of ‘mysticism’ so rampant in modern times. The origin of the word Sufi
according to some scholars, is derived from the earliest people who practiced it, they
also wore a plain wool clothes as a sign of their disdain for luxury and crave for

*Including the Sufis themselves and the anti-Sufis
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austere life which permitted them to engage fully in the quest for the true essence of
God.

Sufism, concerns itself more with the inner and deeper spiritual dimensions of the
rituals and teachings of Islam, and, as such, it has been an integral part of Islamic right
from the days of Prophet Muhammad and all long the ages of Islamic history.
Consequently, it has undergone various transformations from the asceticism (Zuhd)
and piety (tagwa) of the first generation of Muslims-the companions of the prophet to
the sophisticated theosophical doctrines of the golden age of Islamic civilization, as
well as to the institutionalized mystical movements of the Sufi brotherhoods known as
Turug, (Umar, 1988). The two dominant Sufi brotherhoods in Hausaland and other
parts of Nigeria are the Qadiriyya and Tijjaniyya. Qadiriyya is oldest in the region. By
the 18" and 19" centuries, Sufism seemed to have laid firm roots among the scholars
(ulama) in the Nigerian societies. The Sufists ways are believed to have been part of
the most important and effective way for the spread of Islam in the Western Sudan as a
whole, (Yandaki, 1990).

The introduction of the Tijjaniyya in present day Nigeria is credited to al-Hajj Umar
Tal al-Futy who on his way back from hajj stayed in Bornu and Sokoto from 1831/32
to 1838. He was initiated into Tijjaniyya in the 1820s by Abd al-Karim bn Ahmad an-
Nagil whose own silsila led back to Sheikh Ahmad at-Tijjani through Sheikh Maulud
Faal al-Yaqubi and Muhammad Hafiz walad al-Mukhtar b. Habib al-Baddi. During his
stay in Hijaz, Umar received a new silsila from a companion of Ahmad al-Tijjani,
Sheikh Muhammad al-Ghali. The silsila connected him directly with the founder of
the Sufi brotherhood. The intensification of his spiritual connections made it possible
for al-Hajj Umar to present himself in West Africa as the Khalifa of the Tariga
Tijjaniyya. After a short stay in Bornu where he initiated his host, Muhammad Na
Kumami, as well as the future Shehu of Bornu, in Sokoto, Alhaji Umar succeeded in
gaining the trust of Sultan Muhammadu Bello he became one of his councilors and
even married to one of his daughters. In the course of his six-year stay in Sokoto al-
Hajj initiated a number of religious scholars into the Tijjaniyya, (Loimier, 1997). Since
that period, Tijjaniyya brotherhood continued to get popularity among both the
scholars and students in major Nigerian cities where Islam is deeply rooted.

An important period in the development of Tijjaniyya brotherhood in Nigeria is the
emergence of Tijjaniyya Ibrahimiyya in Kano. This means that a dramatic progress
recorded in the Islamic religious aspects in Nigeria after World War Il when the
Senegalese Tijjaniyya leader, Sheikh Ibrahim Niasse (1900-1975) met the emir of
Kano, Alhaji Abdullahi Bayero during a pilgrimage to Mecca and persuaded him that
he was the spiritual successor to Ahmad al-Tijjani, the founder of the Tijjaniyya. Emir
Abdullahi Bayero renewed his affiliation to the Tijjaniyya with Sheikh Ibrahim Niasse,
who subsequently visited Kano where he developed a substantial following henceforth
referred to as Tijjaniyya-lbrahimiyya from the late 1940s and the early 1950s. Since
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the 1960, after the Nigerian independence, the Tijjaniyya-lbrahimiyya became the
largest Sufi order in Kano and other parts of Nigeria, (Ousmane, 2003).

Political development within the early 1960s and the religious issues that took place
brought about the expansion of Tijjaniyya almost in every nook and corner of Nigeria,
especially in 1980s, covering major towns of Northern Nigeria, the Middle Belt towns
of Wukari, Makurdi, Lokoja, etc. In the Yorubaland, Tijjaniyya has already reached
major towns such as Agege, Shagamu and Ifo. The Mid-western region or Niger Delta
areas of Nigeria had been penetrated by the Tijjaniyya, so also the Eastern Region
where Tijjaniyya zawiyas have been established in Enugu, Onitsha and Nsukka,
(Umar, 1998).

Radicalism is entirely discouraged in Islam, Sufism and in Tijjaniyya in particular. In
fact, radicalism is ridiculous. The central teaching in the brotherhood is that, the world
has come to an end, therefore, there is no question over struggles to acquire un-
consumable material gains or hold someone in mind as competitor or enemy which
often leads to feelings of superiority and inferiority that culminated to one form of
violence or the other in the society. The principal doctrine and teaching of Tijjaniyya is
for one to attain spiritual inward and outward purifications in his relationship with
Allah and fellow human beings. That is to make the followers humble, generous, kind-
hearted, justice, peace-loving among individuals and animals as well as all other
behaviors that are necessary in the making of a progressive society. To achieve, this,
Tijjaniyya ethics made it compulsory for the seeking of education of whatever form
and self-engagement in devotion through frequent reading of Holy Quran and other
forms of remembrance of the existence of Allah in all ramifications of human
endeavor. This is the basis for azhkarul yaumiyya, (all days’ devotion). According to
Kane, three of the most important rituals in Tijjaniyya are: The lazim (recited)
individually twice a day after the prayers of the early morning (fajr) and mid-
afternoon (asr), and the wazifa (recited completely once every day usually after
Magrib prayer). The hadra is almost as important as the Friday prayer judging by the
regular attendance it attracts. It also follows a somewhat similar pattern of
organization to the Friday prayer, the disciples congregates in the largest zawiyya(s)
in the same way that people meet on Friday in the largest mosque, (Umar, 1998).

The above need not be confusing, the Tijjaniyya made the hadra to be as obligatory as
the position of Friday prayer in Islam. What it posits is that, the regular attendance of
hadra attracts adherents just like the way Juma’at prayer attracts people of different
areas to congregate at big mosques to observe the ritual prayers. The leaders of the
Tijjaniyya brotherhood (saints) celebrate the efforts of their followers to achieve
spiritual self-enlightenment. During their lives, the saints as they are usually referred
to display a single-minded determination to live piously which would in return bring
them closer to Allah. In addition to the examples they set, the saints, through their
daily routines, marked out a path for the faithful to follow. The goal of the Tijjaniyya

10
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and other Sufi brotherhoods, therefore, is to emulate their saints, to show the level of
commitment and observe the same rituals, practices, rites and obligations as the saints
did. For if they do so, eventually, they too might gain enlightenments and get to know
their God better, (Hill, 2010).

The fundamental teaching in Tijjaniyya to youth centered on gaining high position in
paradise in the hereafter. Therefore, it is paramount for the youth to respect constituted
authorities and it absolutely discourages dissent. This creed no doubt tames rebellion
and radical tendencies. Competition among leaders of religious affairs is very minimal
in Tijjaniyya (Group Interview). This can be substantiated by analysis in the speeches
of the Tijjaniyya leaders in cautioning their followers on de-radicalization. For
instance, in one of his juma’ah sermons titled Patience and Agony, in 2013 at heyday
of Boko Haram insurgent activities in both the city of Maiduguri and its environs,
Sheikh Sharif Sale Maiduguri one of the Tijjaniyya leading clerics emphasized to their
followers that, no matter the difficulty brought about by the situation, they should be
patient and seek for peace from Allah through prayers, (Sharif, 2013). This kind of
calls, is the same with other Tijjaniyya scholars across the nation especially the
national figures: Sheikh Isyaka Rabi’u (now late), Sheikh Dahiru Usman Bauchi
among many, at any of their gatherings.

It is against this background that, youths in Tijjaniyya are oriented to hold a belief that
one is an enemy of himself not any other person. In other words, one should always
fight against his soul (self-desires and ego) such as cheating, mistrust, telling lie,
selfish, enmity, individualism, lack of respect and other numerous negative human
behaviors. To simply achieve this, thus, one should be fully committed in the above
mentioned spiritual exercises of total repentance, purification of oneness of Allah and
supplications in honor of the prophet Muhammad SAW and members of his
household. Any act contrary to these activities such obnoxious utterances against the
Supreme Being of Allah as hold by yan hagiqga, making forbidden to become lawful
are completely contrary to the real ethics and missions upon which Sufism and
Tijjaniyya in particular were established. These are currently emerging innovations
that the leadership of Tijjaniyya in Northern Nigeria is fighting for, although, they
were in existence at different circles of the Sufists throughout history, (Group
Interview, 2017).

Conclusion

In the final analysis of the foregoing discourse, it is revealed that, Nigerian state like
most of the Third World Countries (TWC), is bedeviled by series of youth radical
uprisings in the history of the nation that are detrimental to consolidation of
democratic ideals and other aspects of national developments. The radical violence is
seen in the areas of economic agitations in the Niger-Delta, ethnic militia activities in
the West and East respectively as well as ethno-religious conflicts in the North. It also
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points out that most of the radical religious ideologies inculcated in the minds of the
youths are learned in our institutions of higher learning due to their nature of free-flow
of ideas of any kind. With this, it has become very easy for the perpetrators to spread
radicalism. To counter this menace, parents should be careful to know who their
children befriend and who they consider as a role model in all fields of life, at home
and at school. The state should also be up and doing to carry out its responsibilities of
justice adjudication and equitable distribution of the abundant nation’s resources,
because absence of social justice in any society leads to occurrence of all sorts of
crimes.
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